lJuxIS Ajjlai]) Jj^Vl 
- 1 - 

Aj^ij (_ja ll ^ - 1 j 1 ~t i (jLjj-u AjjuiLiH 4 _lq^Lu)VI dilSi^^Jl 

1 —‘A_i^lj Cy* (_g-ij a^Axjjj <—ii*-il S^jj j ^alij l n m < LjsY 

L>° J-^fj jl A_ik|tllUll (J^yLi. QA L$ J^. ^aJl Jl Jjj-^aj]! ^ t4_Ljjli]| lfrj^Lu£ 

AjjIj A_lxU 
• ^ «* 

'xSi "JaxujVI (Jjjaill ^ JJil]! ClLuAjjoi" qc. A_jIj£ qa ^j tdiU'nunll ^lk^ 

(_s-lc- qa L_fl3j iAj^^LaiVI a^)£ ; ull dAjjlLo]! a.laJj (jjjllA Ai^ajLa 

j^->jj q ^ . Mil l j a.. a . i» \ l (^gic. A^^ A-iillall a£jt*J! ' g <jj A^j u* 

JjLxj du£ £_* (^gjuaLollj A ku^alt pj'a'I Aix-L<aJj tAjc-LaaJl j A_0^a]| djLl^j^Jl 
^ujj-ill (JjLaij^ ^jiLaJ! ^1 diUJi ^gJI jkiSlj 1 ^jU]1£jJuI jl A_idk_ijtl]| Ia jj . w 1 

■ VM 

AAja^^\j AojIJJVI sjjlill (Jj^ ^^juaj^ill jLul}]| (J-iUj dll,'n» Utill jL\J ^j 
^Jul Lu3j "L_i^)iU (_jJaAl_La AjAai. ^■'*> j^AjunLaj^J l.gjll jkn jL^a" ^"<11 iAxa^joiVI 

Ajjailill ^) k^k I -viut^x) A_ili n-aAll A£^} 2 »J AjAul]! a ' 1 -vr- l j£ji| Jiijlu 

Axilla]! (j>3 Ic-jj" cJ-a^kj AjkJAt! \1 sY i^A^Xi^y] dil£jaJI ^ a_LoI£]| 

Cii^ tAi aLal a XAjaX aJj^ pLisj ^Jl "Type of archaic fascism" "ajj^UII 

(jjjljal! (jJa jsi .ij (^gjuiLiuJ! (jjuljjjl (Jja QA A.\iM2 > . jl (^Lali.VIJ ^Ik'Il 

."(AjiLuj^ A\xyj J^VI diljLnll jj-.iall 1 ^ 3 j Adii^ll 

^l_«VI yAj-Vl d^UI jLil (j-o (_)i3j (,lSj^)xl 

AjojoUIIj tA_i^^>vi-" 2.M l.,:'. (_J;1J A >^*»1 ij A.i^ Ajinljin di^Lika.) /j'. a ^ j *v Ji ' a1 

.A-ikJl AaxjjUjai]! Aja^lkVIj tAj^-ljll ^ilj^ll oji ^ (jiAilIj tA_ujjVI 

4-ulj^-ll J] (JajLojjU A_iii cA-jjLjp\_jjuLi (_3_ja AjjJajI ^ \<~- j i j±a1±ui CjIa^A J\*j 

a^jALk (Jj 3 "A-iii^ 11 a^)Al_k La jLiic-Ij *-.‘a'»ll a^)ALk ^3 Aj^j^x ^)!i£Vi 

(Jj 4L_i uc. lij^o ^ 5 -lc. V" clilx^g 11 eiA Aic- diki£ La£ jj^VI a.l^Vli ;"A^!)Iui]" 

Aj-^»a ^ -S -kJ La AjjJii J£i .AiAlj jjjusaJj ^3 djl£jii-a ^gJ! akkil jl 4j ji^.r_- V ^J| jji«t 
■ - ,^-aJ^-allj AilSJl (jjj (JjIa ^Jjuj (^j Cllikj cAjlSIjJ ^gJi A^uij ^>jliJt ^cjjIj]! 
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cs iLa]l Cj _A*a]| JaLa} iAaijaII 4_lljjL-abU (^ySUila AjiAaJi jJJJ 

.(^LojVI A_*_ula]l JiaLao) "^jkjjlil! (JJ^llI 1 ' (ji AIaI^I! t o'»11 
AjjujLaJl ^la^LaII A g -v ^jxi f.) cJja. (_jjjLaj]l 4_ial£ dil^^iA 

"^1" J^l ^ (> ji t(loj^ AaLaII ^y^%) ^LO^VI a£j*JI ^ A^ljll 
(_gi jlj£jzj| ^Jalali .(IajaC. Aa^.jIajVI CjIjLaJIj) AAiiLill A^jaJI j^ajA=ia]| 

AjuaixIa AjjjS^joO £Ajuia i- *«'r, l^aL^. jjAjI 

lAjjAa. ^3 Aja^LoiVI A^^iJJ " 4 gj*<» ' 1 A iua A jui3Lia ^A AiS^j]| a^A Alii t a ^ 1 La 
t^)AuLiA JyA jAj.aia^ ^VLoVU A.\J.S1JI.<~» ill 4_l^ial! AjjAa]! ^Jl 4-liliAalLl 

:ji Ua jstfiU a^.j^1xa] 1 AjjJa^iSI .Ly^l S^>SLs ^ aIaI^II Jjj-flVl <jJj Jj 

JoaJ Lp (_SjjA (JSuaJ aSjjII A^ja^)a AjjjjjAs A->jTl jA (■ AUxJl ^ jl^VI 
L)C- (_)^)*-AJ Ia^)1jaA) (j^°d V S^ALla ^jA VI A~\\ ^J^jjL^aVt l—S^)ia!lll (jlj .AjLuill ^-N.j ^l’i'l 
(_5 jLuJ| Joaj]| ^jA j £y* JauAlil lAA La£ 4_Lol£Jl A aAjAojlaSI 

4-S^lc. _VL?^I L^° AaJ pistil c-IjaLjoV^ Aj^JxJI A aIa ^ (Jg ljmt i 

_ ( _ s jjASt f.Ljaa]t (jc. (JaLoia (iljJaa£ L)VI 4jl^ (jJtJ jLlaj (_£.a]! Cj gC-L<U^.VI f.Ljai]lj Ly^ll 

CljjLl A3j (j -0 J^i«a'll IaA ^gij 4jx<aAll I Ajjl^.^a]| AjjAaII 

Lo jAj 4^jLoJ! ^ ..t.iil j t ul l ^-LaiakVU ALuiiJl i."'1 A' Lailj t^±LJLi 

_Aac-l jj Aj^jJaLo jAii ^^aII A_L^aLkJI 4_mi]t I^jLaui Aja^LujVI AaSjj^VI 

<- .‘ai» 11 (_s-3 t^liT) A-ia II ^1» /\\l CjIjjjaII 

A jl t ^ V' AjLuj V *^l j ^ LS A'Xul')j\ JaLl2»-aJl ^gi ^jjLall ^gjujUjoJlj ^IaI^VI 

CiaL Lo t^gAj-v jllI (^juiill A-ial j*>"j ^ dilaLjuill ^-aa^. j j^u' l ft J j* j 

ajaaj 4 _ s -1c. (_}a* 4 tAjljA (_ J£ ^jiuiA ( _ s -lc L i ^ii ^Lac-aaI! LyAill ^Uii] a£^1ula!I a MqM I ^J| 

.^aljll CjIjjaI AjLajjail "J*aS!" aJL^. ^gij <wL ija t_al*Jlj t a jU^U 4_jLia 

?l o'* II j c_i^iailj L&jIa (AjLiijla Jc- (^gijjLllI c£ j^'" >- 
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i—iLuijLax i—ul£ Aw^aJl A \\» \ (_^aS! ^jjaII (_ )» 9 ' jj 

</ . Aaikxi] | Sj£i]| (jjiaia jxj £juoj! 4A13A 4au AjjlLa (Aj$-lVI) SjlaJ! (Jj3 ^£lj±i (AjJiiaJI) 
4_i_oUJ| 4_i^jjU]| Ailalll jjx 4_L£ J IaAj .qjaII 4_^Lui<c ^Ajj (jJ-^l jl£ 

4_lAi^,^i]| (jLuuV) A ui . Vbi l A.ul l—luuSLj (JgUn<ftj| ^3 (J^Aj (jjAuitlll t 'O-v \ 

^c. (Jjl=t .jj (jjjiill !a$j f^Aj cAJLjaSI Ajjj QA I A^.Luia]I 4h<\l t>AA (J^)i_LuLl aXM\ 

-'cLl^L] A 'K tA 1-iM.^i.a 

■ •• t* 


LP * A^kJ^I ji* AjIja]! ALLi]! £ J-^ ■ (j^l nit Alkasua -1 

' cs-3 C b J-°VI a " in nil lg. 1 »aaIoJ ALLS jjc- dibiax-a i“inn La (jjAll 

.CjUll Jjii V Sjaiia Iftlujkl lgj|. LaJ ^LalpVI A$J^ ^ J! La 

j Jla^ l g >. i . q'i ^ jJaj AjjjA AaL J£ ;(AAjuJ 1) £jli]| 6^^ £-« (j^Ul!! ^lua*-# -2 

.<jpM U£j 4^ U£ ‘-^1(jikAij 


(jji^all S^)£a] Ac.^ILa Aj^lj dl^/LLaJ client j]| dililij jAii AjjlLa Sel^)3 Aj! 

AaxAaL S^Alii 4 AjA^)UI AA*Jj L_lAlAui]| AA*a£ 4<JjljljA]| AA*J jAJJj iI$j!a JjjlLall 

(^g-il! AjjIaII AjaU>YI Set^il li^Lk 4 AjaLucV 1 ^Lal^VI (jLillA ^Amij . w* (a <jjj, u 
( —Sj^l Sj£a f^A oA=J j aj $.3 j!/Lk es-Lp]! AA*a]| ^>jaiii J (Ajlp (J£ (J=».b 

‘(JJaU AiJ^>0 AjJJ CS^ c£A j^ (J^ Ajjadlb -( jU-ia 1I jJAl! ^jo i—slj^jVI jl 

< l^lij L_l2k.jij AjxJfL JJC. SjAUa J^3 ^kJ (j^sj 4^3^p^all ^ AA*J jA dlUljA]l AAaU j 

AA*jj 4A_al_JALS Ai^p^a AjJJ jA ^p-l <—lAAx (_lAA-a <iuu]l_l SA^.IjJl AjLiaII (Ji-b 

c _5-lc. — ^jl L_iLj qa — bl]A ( jllilj j £>jl*Jj jL Ai^p^al! (ji AAxJ ojjAJ jA L_jAIAxiJ| 

^JJ & 


(j^kPn — Ajaj j1a]| aAj^W ^jkjAixiJS _(_^oALaJl bj&A ^j-iAl] V 

JaliJl L.njutj ^gic-l 4^A;p.jIi]l) Aj$-!VI 4jAa.ljil AjIja]! L-UuA i^IIaj ‘(^^1 

U£ Aja^I jll 4^]UJ! ^ l^Jloj Jp V] ^ (jj£j V "AiikJI" Aja^I jll 

JJ*J ^JlaiJl (_K!a _Sj j^)jJa]lj I^jIa ^LaKVl (jjljljA ibw -JUJI ^Ji.lA 1 g ir- j 'w“4 l 

.dll^jjk^-illl AAatlj A*JJ LiA ^jaol! 4**u-v ^Jlj«Jl j’ai 4 j|a ^jc. 

AA*JJ <^lxp. Sjii£Jl A ajala Jl <J^.A AiV laik-o (JJaJ V ^]L*Jl (Jk.lA yli JllSljj 

Ajj£ (j^Jj blJa^a (jj£k Cp*^° ^ O^ 1 4jr- i AjA^_)i]| i “<1 j j* -Ai' lj 

^Lol^VI ^Ua^llj (dy^l) AjIa ^ ^j, Ua . ol l (jAJ j ^LupVI 

4^LaJp.VI S( jD-i - al l AjA^. 1 j Q1J <-jAljJ Igjbli AjIja]| Lai (jjAllI) 
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jikVl c> J tjjljjl jlljl gji Sj!&]| jl£jV £jl£a ^Jl l$J La jA j 


‘ 4^1 


(I_Vlil-N- 1 


b 4-ui,V),a (jjijbiuj V AjLbl] (Ja*JI 

.LuiLail (_jjdj4Alll luij (_^l 

,tdjiLui]l s-> Aj ^.j j -2 

C 5 ^ L-iajI (Jj t(—QiLaj^aJl jjc." (Jlal} V Ajij L_la.jlj ^Lll ^JkVL La Jaj 
AijiiJ! lilllal V LI 4jjja»a]| a j£ill .(_£j=J AajjJaJ (jJ-ajLl j!" t jjlaj-aJl" 

b U > r> .' jlLjLlj V LaAj JLb l ^\c. ij JJCJ ^ ^Je LI JJj^aa. Ig^lui Jj t t ^ ii-va 
. ( —jLLj J AjLp £-a Ajhiill 4_LLLa]l J^Lk [jja V] jJLjj 'LL^ll j£j cJjbiJI ^t-ljL 

J^ai V 4j}b ^)ikj Ag^.j (J °J .'LL.} cj£l JjVI JyjLill ^Axsi SjjJala. bLjax]! >VI 

.AjIsc- 4 <a bn < fl Ljajl Jj (. n-v^ AjLojl oAjSc 4 _JjJ| &La 

^.Ijjji 'L. J^ . i, >i 'l l" ^ J a a (Jj (jjiJlioJl SJb ^^jJali — Ljajl — c^LjjLII aP^' cKb 
1 —LixJl Aa. (jJj a. })* 1 Ljajl 1 ^IjU^all a^)j^)j^a ^yj ,iflj La£ ^^3 tlllLlj c JkVL J ^jiiillj 

ji (JjUl — aba.lj]| 4_jLn]| Jk.b l_iA|LJ| i_j jja. — CjLLJI i_j jja.) ^j^Jl 

Ajj^aJl AJjA^yi (LjI£jaJI c_ajc _ (JaxJl lg t-hiM AjJa J "aj3l£]|" aJjJI JbJa dlloLaJI 

.(... 41 jsVlj £-aIa^a]lj 4_ijJi]| ^JJ Aa.j>Ll 

^aJl Ibia (. njn ^^Jc. (^i. Vq^l l ^> j)g lL*^) Aia-iJaiJl ijfi&j ^ a'll s ^_)£3 (J^Lk. £ya 

■J au>»j aJilc. AjilajJall £-La 2 a.VI SJJJC^ .<■ 8 '»llj jJjiil jlii ^Lb ( 3 'jj^aaJl 

( ( *-ai^a]| — ^]l*JI^ ^jLafll ^-Laia.VI (J*^L ‘^jj^l (_p- LaUJ (^jJl Aj^Luc-VI tllljJjjJl 

^LaJ^VI cj® L....\.i>.it ^jA I La 4 AjJa ji*_Lail Allik^all >> '‘all is.M n. r^. ,."n 

t ’ . <—i!iLa,VI lg g 7 >l jJ La^a jy£\ (jJA]l (—S^iL^VI L»j ■ >-» ^3 4 t j* i 

- 1 W*■jkyVl jjj AjI jL]I jgikj 44^1 I La ^ j t^LL^JI 


AjaLaUJ I^Aj lul l filial] Luiaj! ^alj 4j-<a^)l*IL4ll i siAl j A^lia-all (^^JjuajJ! C 4 ^ w V| 1 1 

U^J '-^=1XJ ' ^>IT . I yr-ai; A^aSUlall (^jliaJl (JiiJl Qljlji (jAljSj (JitJl quI jjj Jaj (jjlkill pAc. Jl 

grL f J^d L^'i t _ s JlJl Saa*lLl 4j|jjal j!)la 4 lul l oiA (Jxilb ^i~. l ^ \fl jiljll 

4aji (J>3 ^ialj 4aj liA .(jikJl (^1 ^-_)i! (_^l JI SjK]| Jjaj j]l AilSJl Jj (JiJl £ jjj Lalu Sjj£ll ^ J^u]| 

.((J-iJI jl Jitll (Ji«Jlj (^All (JiJI fjii pliiJVI 
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(J-ajll (jl jA C5 ajjIjJI jjJjll ^ ^LuJI f jgiall ; j<aill 4lu2a*-a -3 

c _ 5 ic. ( jD-xJ I i n l Jl 4jljiaLj JjSU Jlaa V 44 jI jai ^Laa ^gi jj.i<La ^Igj 

C4i)l IajLIuiLj Ajjj^J! diVjiLa]l (juaali ^ \ La 44_iaJjllll Lgallil CjI^Lluli Aj-iala 

4dill 4_i£Lui Sj^3 (Jjal! (JjxaaJl bl!)lLaVI .£• jilllj jjia'ill c'nn'i ^Jl 

4-)b <dl3j]| ^3 4jLoa>o c*ib . A-U^il l 4_idj 4 u .Vit l 1 g u n ^3 ^j 4 tl nil 4*a \** 1 1 

V (j-saaLL jAj 44 jjxaaJl jc. 4_AaUll ^cjllill ^0 jJaSLlU ^gSl! ;4j5!Aa.VI jdxLaaJ 

j| 4 jno il l" (Jja 4 _*_uija]| Sp.ljall jiall^ .dlVlaJl ^)<aa ^3 4jlSj (_gi (JjjtiJI ^tlij 
(Jj3 c4_i!L ^3 4_ill£juj! Sj£i£ jjoUii]l 4 t _gaJjlii]! ^aAlLa ^ja pjg Q 1 *4j, 1 j.aill" 

J~^l t "jj^l J jj^l" ^LS ^ djij£L 4Si*Iall 4b! jay I 4jUKbl Jja jSlSill 

.(.JjVi 

-2- 

Jaa-l I g Li - aJ ^gll! 4^al*_il 4 jara j>ail ^_g3 ^luuJ! (J£aJ! 4jaj liljluU 4jAljl! c**ii ilji^yi 
(_gijaJ! jajg-La]| jbj3 (jill Jabll jAj _dl!/lj]| AjjJaiJl 4jbll^dU dljjjb! c ^aJjLi]| jjbll 
SjlAjL-a ^3 ( jjjbi]| L_l£a Igjjjjl 4 jc. j3 dlLal jil jAj^ "4iiil| M <__ii_«ajj 4 jj.lll ( _ s J^l£jai]l 
4j. jlVil l 4^ajj>aa.ll jjjj£j 4 ( _ s -3^laVI jj<a>^illj ^jjll 4 iK^ (j±uij jjuiLlo 4a j£ 4 jj^ll 
diblji^aVt ^ ini 4<LalxJl 4 jar >jbl o4A (Jab j-a JiiJlj 4jja]| j (jj-Jl jJJ 4_lo jail 

Ig-jUljjj 4_ialui]| i—iiall ^jlaJj Ualxij! jj^VI ji bjc JuiVI dlljl_n]| j»jAliu 4^La!)Luyi 

^gajj]) Jjiij]| dlb (J4^ii bl>3JC.I (JaVI jXlAlLill (ji l^C- jlua^l l 4Jj^all l 

,^l*-]| ^gjLuljylj 

-3- 

4djJ ^alfLai ^gjj lg-lja 5 4jlj>^->q'ill Igjbji-aJ 4-llia]| jji-ll dllc-Lalal "4bi]l" JJO 
(4aKJl ^xiill duLiJl (jUaoil jjj (J-aill (Ja.b (_ 3 jb Uj4 "(J^aill" ^ lAJ jjj t _^J] hnmxi 

4 <LllLii]| dj^ljaJl IgJ3 LcJ ^jlSj]l (JajuoJ jrfaj]| jl£ jil jjjLLnil ^LaiaVlj 

4a*_iJajSl jj 4 ^*j ^ 5 / 44 J 4 ^) lJujoJI 4_iI dul£ SjUjxi ^J3 ^gJl (JjjaJ Ajuall 4 ‘^1 j 

( _ 5 A>j Slij JUO SjjjaJl (_gi Ig^ajA-aaj 4 ^Lu x il l <4^C-biaJl jjj SjllI jl jj-<J ajJa^l 

(J£d 4iiSl Igiia (_ 5 ^lj J4^^J J j*^l J4 o jjj^ 4^ajla dilli ^glll l-iLuII 4j» i>iJ 

j4J Aaljjuo JaJjJj 4^yi (_gi IjiaJu ^la jjoU]I 4jjlLa jLaluball ( _ s -lc. jiajii 4 _iilKj b^-v f 
Igjillla-a Llua j-o Sjjiaa]| 4_)lc- (_gi ^l^al (^J .^aAll (Jaj 4 ^!)Laj^l] pLaliVI ^■ ic ') 
tJJju ^gi&lj 41 g.jlc- dlfijJ ^gj]! jbVI 4alJl3 bila jxj 44 bUaal! j^ajj^aiJj j^AaVI jAjaS 
diaj ^^gajlaJl ^jjun^ll s-Ijjjj 4aJjLij I (jl^^ *4aj| (jLlI 4 dlbS I 4a.jij| 
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A-loH-uiVI ^IIiIaI! (_£ jL.ua ^tr- (jjaSL*j!j j>iJI ju ( _ s 12Ja11 JlliaV! yb jl 4 ^jAall 

<^.11! AjllAaJl 'l^ialiij "lj£AS M 4-c,jLall IfpuAlLa ji! (juaSLill) A^VajO dljL-a yjlli to 

J Ifjalgj (jc. CaLU Lafo tajAlholl eAgl AjajjIIII jjAsJI jc- CaLiS 


^pL^V! £- jjll J] Aliili yJc- ojA3 jj^I 4 jln^al CjIjIios. Alall (_i je. All 

^^-Jall C_lAA LaS Jllill ^1 i—U^aij ^xl j-a (Ju3 j L aiutall Jj 2 lJ $ Ajlj (Jj^l djC-Ualuit t jjAll 
^j^a.0 (JilA j-a £jjJa jJ I^jIa ^-b-Lj-' ^1 ( --^jb^-H ft, 3A (j^J AoJ i_^ 

UDiill qj j£ 1I ^ L-ililll llL* qa ba^ua £jlill ojail L_tAAa jc. j_l*j Aiill jjf-aa. lU^J 

A 1^ 1 -^.11 9 j-'<-ll AIIaI ja jA*\ lallj t^jijV) 

t 5 j^a±ll AjuUjuAI 9 AJJ (j;\ ty)aajll Ajaj^iall Aljj ) £.a LaC-bla Alill jAJJ jaVl £3lj t_s^ 
jo J ^ata .1 IjiJ ISlJaa Libf! 4j| jiJ £_LoaJ (jaalll j)l5> Ijla . AjLuJI jjAlll (jaJjHaJ l^>j^.La t—a_l*_U 
l^gStJ Ajjlll OJ Jjui c oAjl jll AxojSkfril (jjSj tAa=iiall Aiij jlill AIj jj CjbujlLa 

(Jaxll baJ jju<a IaIIluI ^Ai.' (_fHI jaVl -( al jAII ( _ ? 1c- AjcJj AjjI^A Laical ^lc. A'Vjl ^Aall jlJA11 

_<&ll ^jloIa (Jlillj jllill (jjijLaJ jAj ,_^1 jJ-aV I 

lAA (JjAjU (JjA 3 .(j^aill ( -*j$ia ^ ^JlfLui VI Ls i*-dl 0jjJsxi. j.JajJ £ jLL IaA jl 
t(J jaH y-^lVI ^bbkVl jAjaJl j Aii*-a Aj^aj jAabiaa j4J jiaSlill' *tijl Jifui V <»J(§-bil! 

(Jj t4^a-Uu-«a ^^-3 (JSjAlaII Aja,l jJ jl Jj-obt^all J^ill ^^.9 AllliLa.ll ^.Aj-caVl <—)V jb^a 

4 All A jpAlll ^_ll ^g^a i'll AjIijLi CLlUll (ja (^gAlilll — iJlAJC-V! (J'jC-Aj — Ai^Li.lj 

_'4jl3j (J^sbjll ^»j^i>a jJjAJ jc- _>iui! La» 


JljaJI 



Aj^iLuiVl CjISjaJIj 

( flitU Aj jlaiil Jj^aVI 

AijjJl (j^ia 

5Jjjj fSlsj UaV jL-a A&]j ahjAa. QaA Aa.lj <^i)kCj (jl^* Aa^Uil £* AjxHu.yi Cll£jaJl £^>. 

jl Aikl jj ja p CjIjII JX-i. ,j^ j^jJ) i_ijjjSl ^ lAjailill iCil£jaJl »aa ^U-ij aA^aij j* <^A' 

A_ijlj Aa^Ij j 4 aAjj 


CjL>jULa]l j* »A^lj ,jjJU Ajjij La ^A3 "-kuijV' (JjLjl ^ CjLuiUui" jc. AjLj£ j/daj aCjlidll <xlka ^ - 

i a'wl l ^ic- jj£ jill A ^ v AAkiLflil A^^)aJl jAjj ^ g j > A^^uLall ^-a^Lall l-^^ 3, tj* aA-i^^Laa^/l 6^)S±Ai! 

" . '- \ «\\ y A 'U jkl ^jaJl Jyxj^aJj aAic-LaaJl j AlAjall dAjjaJl jl£jlj (jdiilj 4 

l^jll jlVn jl^a" jjjil aA-i^Lu^l Aa 1j.^Vlj Auljj'^l 'ijjjJl (Jja. ^^joA jill jLiuill (JaI^a dll )~m Wal l ji.lji ^ - 
jjdljj .;...<* <Uli < \j«Al l aSj^j AjAaill AjL&cJ j£j3 (Ji^xa ^AjI LaJSj ,"i_Jjill lj'J? Ai- 13 Jjj/ajS <AuuL>jjJ 
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The theoretical origins of religious violence 
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( 1 ) 

Islamic movements and fascism share the same analytical context. This approach is 
not new as it has been increasingly adopted due to the impact of fundamental 
violence, beside its expansion to the West; and the success of these movements - 
just like the fascist movements - in assuming the state power through democratic or 
pseudo-democratic means. 

At the beginnings of the 1960s, Manfred Halpern’s The Politics of Social Change 
in The Middle East introduced one of the early approaches to Islamic movements. 
He managed to detect the mutual characteristics between the previously mentioned 
movements and the Fascist movements. “They concentrate on mobilizing passion 
and violence to enlarge the power of their charismatic leader and the solidarity of 
the movement. They view material progress primarily as a means for accumulating 
strength for political expansion, and entirely deny individual and social freedom. 
They champion the values and emotions of a heroic past, but repress all free 
critical analysis of either past roots or recent problems.” 1 

In late 1970s, the French left had argued concerning the Iranian revolution and 
Islamic fundamentalism “That it is a new shiny model standing against the West, 
based on a romantic perspective.” Michel Foucault expressed his admiration of 
Al-Khomeini’s movement. However Maxime Rodinson was aware of the danger of 
the fascist tendencies within the Islamic movements, and he clarified their internal 
construction which holds a “type of archaic fascism” which seeks to establish a 
totalitarian, authoritative state. Within this context, the social and ethical systems 
are brutally imposed by political police. Also, religious laws are imposed based on 
the most reactionary (Salafist) currents 2 . 


1 See: Halpem, Manfred, The Politics of Social Change in The Middle East (The RAND 
corporation, 1963), pp. 135, 136. 

2 See: Rodinson, M., 1978, ‘Islam resurgent?’, transl. K. De Bruin & K. Anderson, in J. Afary & 
K. Anderson (eds.), 2005, Foucault and the Iranian revolution: Gender and the seductions of 
Islam, pp. 223-238, University of Chicago Press, Chicago, p. 233. 



In pre 9/11 USA, The Iranian American researcher Amir Arguman has suggested 
that there is a presence of clear social and political similarities between Islamic, 
European fascist and radical American movements, with regard to the strength of 
mono motives and announced political morality. 

Following the 9/11 attacks, via a Trans-political analytical framework, Jurgen 
Habermas, in his book The Future of Human Nature was able to point out the most 
radical aspects within the phenomenon of fundamental violence as a “religious” 
phenomenon before being exclusively “Islamic.” The fundamental action, as 
revealed through these attacks does not only contain mere violence, it also refers to 
a current non-modern state, not belonging to mechanisms of understanding and 
perception. It is like a story from the old history regarding its motives. It reveals an 
immense gap between culture, society and time [...] Modernity seems as a natural 
opposite to the religious fundamentalism that provokes the salafi archaic meaning 
contained in the latter as well as the potentials of violence existing in the core of 
the historical religion 3 . 

There are sufficient justifications to deepen the discussion of this phenomenon, 
based on the obvious fascist aspects in Islamic movements (and religious 
fundamentalism in general), and also based on the “religious” dimension which is 
tacit within the fascist movements (and all ideological currents generally). There is 
a collective ideological engine encompassing these two movements: violence 
saturated with fanatic chauvinism. 

This thesis seeks to discuss the “violent chauvinism” of Islamic movements in its 
primary roots. I do not intend to point at the textual judicial ‘ fiqhi ” code as a direct 
referential source, but I refer to the structural origins within the concept of religion. 
The hypothesis to be discussed here is that the violent fundamental outcome is a 
necessary result capable of regeneration recurrently based on the dominating type 
of religiosity ( tadayyun ). 

Fundamental extremism is, on the whole, a phenomenon that cannot be explained 
in isolation from the theoretical dilemma lying in the structure of religion as 
suggested by this type of religiosity. This is the same type of religiosity which 
emanated from the scriptural context since the Hebrew experiment. Through 
general induction, there is a state of chronic tension within the relationship 


3 See: Habermas, Jurgen (2003). The Future of Human Nature. (Cambridge: Polity Press), pp. 
101 - 102 . 



between religion and the social sphere as the latter became aware of itself as 
independent from religious sphere. 

The textual -fiqhi referential code is related to this type of religiosity. It has been 
affected, of course, by the tough conditions of Arab political society in the 7 th 
century. This actually imprints Islamic fundamentalism with its own environmental 
characteristics which seem archaic, and noisy. 

There is no doubt that the contemporary stimuli play their role in summoning 
fundamental violence in the troubled political and social reality within the Arabic/ 
Islamic context. However, they do not provide explanation for the original rise of 
fundamental violence, nor its repeated presence in all historical and geographical 
contexts within the monotheistic system. There is a common culture for the system 
of religiosity that is textually supported in every religion. It extends the possibility 
of violence and extremism turning into the state of “action” in response to effects 
of reality. 

How does historical religion contain permanent potentials for extremism and 
violence? 

Historically, and due to the foundational role played by the religious institution, the 
(human) practices of religiosity was accumulating over the (Godly) notion, 
forming a religious structure greater than the content of the absolute notion. In 
other words, religiosity led to the enlargement of religion’s sphere. This means that 
a bulk of the historical culture related to the eras of foundation was enrolled in the 
core of absolute religion and gained its sacred immunity. Within the three 
monotheistic systems, this previously mentioned bulk occupies the greater part of 
religion ( deyana ). Based on this formation, religion ( deyana ) contains three 
structural dilemmas: 

1- Contradiction with evolution law: 

The religious structure presents its historical constituents as a part of religion itself, 
which means fixing conditions that are unfixable based on its nature. 

Consequently, a conflict with society’s movement will occur as the latter is ever 
changing and does not accept fixation. 

2- Contradiction with the law of diversity (pluralism): 

Every religious structure presents itself as the one true representative of the 
absolute; hence, it conforms itself to religion. 



In any comparative reading, the cultures of the three monotheistic revelations seem 
as three diverse representations of the notion of the sacred itself. The diversity of 
religions seems - Just like the diversity of doctrines and diversity of individual 
views - as a natural phenomenon (Also necessary) that finds its explanations in 
regular laws of society, unlike the self-unitary reading that emanates from every 
religion ( deyana ) which explains the religious pluralism via a single idea i.e. 
distortion ( tahreef) or deviating from the absolute religion. For any given religion, 
any other religion is a distorted view of religion ( deen ), and the versatility of 
religions is a versatility of distorted views, therefore, an unnatural phenomenon 
that must be negated. Also, the versatility of doctrines means a versatility of 
distorted views that must end. This implies primarily to every non-religious view. 


Religion has no meaning away from the notion of the sacred. The notion of the 
sacred - according to the historical religion ( deyana) includes the meaning of 
negation i.e. negating the other. That is due the way religion ( deyana) understood 
the concept of Godly monism. I mean due to confusion between the “absolute” 
monism (which is in-itself before being represented in the world), and monism as 
expressed inside the world where laws of society necessarily imposes itself. Inside 
the world, the absolute represents itself by the laws of the world, where human 
beings live. Here the images of the absolute are versatile as the views are also 
versatile. Consequently, the absolute inside the world does not remain absolute 
because it exists in the sphere of multiplicity where visions, collective and 
individualist views are versatile. Based on that, we can relate between the absolute, 
being an absolute in-itself, and the absolute being outside society. This is the 
meaning of the difference between the absolute in itself (religion - deen) and the 
absolute within society ( tadayyun ). Religion ( deyana) seeks to impose the monism 
of the absolute on the multiplicity within society (as it understands religion {deen) 
as synonymous to religiousness {tadayyun). Therefore, religion {deyana) reaches a 
position equal to denying multiplicity i.e. denying reality, and then, negating the 
other becomes a sacred notion. 

Not only does the theoretical reason of religion sacralize its sacred, it also: 

1- denies the existence of any ‘other’ worthy of sacralization. 

2- denies the existence of other forms for sacralizing the common sacred. 

Hence, non-believers do not only represent the ‘other’, which must be negated, but 
also those who believe in a wrong way “deviated believers”. The central idea here 



is the following: Not only do I possess the truth, but also I exclusively possess it. I 
am right and all the others are wrong. We never coexist. According to the history 
of religiosity ( tadayyun ), the religion ( deyana) only crystallized through the critical 
comparison against another religion or religions. The notion of the opposite ‘other’ 
is present within the core of the primary formation of each religion (deyana). From 
a religious perspective, this view is not only a dogma based on belief, it is also a 
mental postulate. 

Within historical religiosity (tadayyun), also, the notion of the sacred leads to the 
notion of “sacrifice” whether by the self or the other. It explains both the ideas of 
the necessity of conflict and its escalation to the extent of bloody violence 
(Religious wars - Wars of doctrines within the same religion (deyana) - Wars of 
the extremists against the “infidel” state or against each other - The violence 
committed by modern fundamental movements against the state, society and 
people ...etc). 

Through the notion of negation and the notion of sacrifice, the concept of the 
sacred seeks to fix the principle of the exclusive right as a permanent source for 
propagating tension and violence. The tacit instinct of sociality is usually sufficient 
to adjust and control the regular tensions resulting from diversity. It makes the 
human social life (the world - society) accept the different values and opposing 
interests. That is the reason why the instinct of sociality faces a difficulty in 
adjusting and controlling the difference because of religion (deen) more than the 
difficulty in adjusting and controlling the difference due to interests. Within this 
context, there is an affinity between ideology and religion 4 . 

3- The dilemma of the text 

The concept prevailing in the (scriptural) historical religiosity is that the text is a 
final sacred given fact in all its parts. There is no way to say that it contains both 
the absolute and relative judgments, related to the specific historical contexts that 
produced them. This means that religious scriptures are extremely fortified by 
attributing them to God/ Allah. Such view fixes and deepens the problematics of 

4 The human society encompasses both different values, opposing interests and contradictory 
facts. This simply refers to the state of non-conformity between the laws of (Greek) reason and 
the laws of reality. Based on the laws of reason, contradictory facts eliminate each other. 
However, the social reality already includes these contradictory rights by including all the 
reasons that hold these facts. Diversity is based on pluralism and multiplicity, while the Reason 
seeks totality that converts multiplicity into one i.e. into the absolute. This is a clear similarity 
between religious reason and the (Greek or philosophical) reason. 



evolution and diversity. The exclusive possession of the Right is a notion deeply 
rooted in the structure of religion ( deyana ) i.e. in its textual and semi-textual 
structures. However, the texts are loaded with contents of ethics related to the 
absolute, which contradict with the results generating from the notion of 
exclusiveness. This is a type of contradiction that cannot be erased via 
interpretation ( ta ’weel). (My extended study on “textuality - Nassyyiah ” as one of 
the concepts of the historical religiosity, is worthy of a sincere discussion as 
problematic idea in itself before discussing its procedural problematics related to 
authenticity and significance “ al-thubut wal dalala ”. See my book “Religion and 
religiosity - Al-deen wal tadayyun”) 5 . 

( 2 ) 

The current fundamentalisms share with the rest of Muslim reason the general 
reference represented by the type of inherited historical religiosity, with its three 
problematics. The same type imposed the formal literal concept of religion ( deen ), 
and gave jurisprudence ifiqh) the priority with regard to religion. (Fiqh is a 
branched obligations from the era of textual recording). This priority gave ifiqh) 
precedence over the status of spirit and ethical conscience. It has also asserted the 
traditional ongoing dispute between religion, freedom and reason. Within this 
general reference, the Islamic fundamentalisms adopt the concepts of the most 
radical currents, the ones more connected to the events of the salafi eras and its 
fabricated detailed narratives i.e. they adopt the concepts that care the least about 
the absolute values of religion; the values characterized by the spiritual and human 
dimension in general. 


(3) 


“Fiqh” fixed the tribal social codes of invasion, with their detailed basics and 
converted them into religious judgments based on the fact that they are mentioned 
in the “text”, the Qur’an, without differentiating between the fixed absolute i.e. the 
inclusive values) and the changing social (i.e. events), within the text. The text was 
recording the events including that of combat; however, it did not mean to turn 


5 See: Yassen, Abdul Gawwad, Religion and religiosity - Ai-deen wal tadayyun, (dar attanweer, 
2012), Egypt. 



them into eternal values. The verse of the sword (9:5) 6 reflects the last balance of 
power between the Muslim community and its rivals in the Arab Peninsula when 
the Messenger passed away. It reflects the fact of predominance, which has lasted 
for centuries through invasion and conquering and has been canonized by ifiqh) in 
the form of obligatory, compulsory judgments “Ahkam taklifyyiah ”, imposed upon 
Muslims and command them to fight people until they become Muslims too. They 
relate clearly between the state of infidelity (not belonging to Islam) and legalized 
act of killing. These are extremely dangerous judgments based on the fact that they 
stand against the essence of ethics and absolute texts, and also with regard to the 
damage resulting from the consequences of applying them, i.e. the violent 
tendency which has been followed by the path of Islamic religiosity and its history, 
whether on the external level under the slogan of conquests or in the internal 
conflict between Muslim sects. This tendency has been imprinted on the 
contemporary Islamic self, which has been suffering under the weight of 
contradiction between th efiqhi obligatory concepts and its modern culture that has 
revealed the historical roots of these concepts, just as it has also revealed its logical 
and ethical incoherence. 


(. Fiqh ) has known detailed choices more capable of reaching the true human spirit 
of religion. These concepts affirmed that it is forbidden for Muslims to fight 
against those who did not intend to fight them, according to al-Tabari for example. 
However, these choices were not able to found themselves from within the concept 
of the text. The dominating current in (fiqh) kept expressing the doctrine of power 
which is cognitively emanating from the state of predominance in the first three 
centuries, and which is descended from the Jahili culture of invasion. 


In fact, fiqh seems to be in harmony with its conceptual view of the text i.e. its 
textual foundation for violence is understood according to the standards of 
prevailing religiosity. As long as the text, in all its parts, is an absolute being 
approached away from its historic circumstances, which descended separately, 
then, the offensive judgments mentioned in Surat (Attawba - 5), and in the Qur’an 


6 “And when the sacred months have passed, then kill the polytheists wherever you find them 
and capture them and besiege them and sit in wait for them at every place of ambush. But if they 
should repent, establish prayer, and give zakah, let them [go] on their way. Indeed, Allah is 
Forgiving and Merciful.” 



which was revealed in Medina, are in general, absolute, eternal final judgments. 
This actually presents a clear support for the fundamental reason to fight and kill in 
the name of God. 


This explains the problematic meaning within the concept of the text “scripture.” 
Before modifying this concept, there is no way for eliminating the contradiction 
between specific textual contents and the divine ethical essence of religion. The 
optimistic reformation attempts within the contemporary Islamic thought did not 
face the core of the problem. They have faced the problem - under the so-called 
moderation - in a manipulative way through interpretative mechanisms, which 
belong to the type of religiosity itself. This has led to a recycling process of the 
concept of contradiction, not a negation of it. 
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